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Objection : It is not possible to suppress the ^ajna-
tva' (ignorance) of the self by [merely accepting that Brah-
man is 'sarVt jna5 (omnicient) while the self is 'ajna" or 'kin-
cijjna'; for Brahman too cannot be said to be 'sarvajna'.
The argument is thus stated for the objection. It is the face
of Devadatta that is reflected, and Devadatta can find out
whether it is his reflection ^or not by his movements. So,
the 'asraya' of 'tattvajnana9 as well as the 'aasraya' of the
previous doubt is Devadatta himself. Likewise Brahman
alone ought to be the 'asraya" for both 'ajnana' and 'tattva-
jnana^.

Reply : Trae knowledge can arise only in that per-
son who has no bhranti (illusion) either with reference to
himself or with reference to others; and the true knowledge
can dispel his own ignorance only. If I am in error, true
knowledge dispels only my ignorance.   Tattvajnana does
not arise, from the bimbatva, bat from dispelling the
error. This error is the result of ajnana and ajnana is the
condition that brings the salt into existence.

Objection ; Does Brahman know that the nature of
the reflection as being that of the self ?  or no ? if it
does not know, he ceases to be ^arvajna'.  If it knows
it will see itself to be the 'samsaarin* (self).

Reply : "'When Devadatta knows his reflection to
be identical with himself, he does not take the reflection
along with the objects that have crept into it. He finds
his reflection as being smaller. Ye he is not worried about
these defects for he knows that it is his and that it is essen-
tially non-different from him.   Likewise Brahman sees in
himself the self as his reflection and sees the samsara in
the self; yet this is only a defect that has crept with the